'e._Républic, c. 360 B.C.E.

15 5elecr:icm is from one of the world's most famous beoks of philes-
'Ph}’":TWG events dominated the early life of Plato (428-348 s.c..),
rning him away from the public life he was expecred zo lead. Plaro
;_jrn in the shadow of the Peloponnesian War, which ended with
defeat of Athens in his twenty-third year. Disiflusioned with the
twar governments, especially the democracy that condemned his
cher.Socrates in 399 s.c.., Plato forsook the polstica arena fora
fe aFcon{empEataon :

aro’s philosophical books, called dwa!ogves because of the way
v, devel{)p ideas from discussion and debate, follow Plato’s
acher Socrates around the city-state of'Athens Often they begin,

ke The Republic, with a view of Socrares and other Athenian citizens
oymg the public spaces and festivals of the city. Notice in this
introduction how territorial sovereignty creates public places and

p "b'iu: activities.

_ H:NKENG HISTORICALLY

ato was neither a democrat nor politically active. Nevertheless, his
fe'and his philosophy exemplify a commitment to the world of what
MeNeill calls “ternitornal sovereigaty.”
_A'primary source can support a particular viewpoint by ESpOUSIng
it, as Plato espouses the benefits of living in a territorial stare or
inking about government. But a source can also provide clues
about the society from which it comes. Whart clues in Plaro’s text
ow that his life and the fives of the people around him are shaped
by the city-state?

Df Anston to maku my prayers to the Eeddcss As this was the first
Ebzatson of her festiv a] I'wished also to see how the ceremony would

Plate, The Republic a;f!’!am trans. B M, Qm‘nmrd Iomkm Osford University
5y 1941}, ES 3 i?/*!g 22735,
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the city, when from some way off Polemarchus, the son of Cepha]
caughr sight of us starting homewards and sent his slave running to
us to wait for him. The boy caught my garment from behind and ga
me the message. '
I turned around and asked where his master was.
There, he answered; coming up behind, Please wair.
Very well, said Glaucon; we will. ;
A minute later Polemarchus joined us, with Glaucon’s brothe,
Adeimantus, and Niceratus, the son of Nicias, and some others whe
must have been at the procession. £
Socrates, said Polemarchus, I do believe you are starting back g
town and leaving us. :
You have guessed right, I answered.
Well, he said, you see whar a large party we are?
1do. :
Unless you are more than a march for us, then, you must stay her
Isn’t there another alrernative? said I; we might convince you th
you must let us go.
How will you convinee us, if we refuse to listen?
We cannot, said Glaucon.
Well, we shall refuse; make up your minds to that.
Here Adeimantus interposed: Don't you even know thar in the ey
ning there is going to be a torch-race on horseback in honour of 1
goddess?
On horseback! [ exclaimed; that is someth ing new. How will they d
it? Are the riders going to race with torches and hand them on to o
another?
Just so, said Polemarchus. Besides, there will be a festival lasting a
night, which will be worth seeing. We will go out after dinner and logl
on. We shall find plenty of young men there and we can have a talk, S,
please stay, and don’t disappoint us.
It looks as if we had berter stay, said Glaucon.
Well, said 1, if you think so, we will.
Accordingly, we went home with Polemarchus.

[At the home of Polerarchus, the participants meet a number of
other old friends. After the usual greetings and gossip, the discussion
begins in response to Socrares’ question, “What is justice?”

Each of the participants poses an idea of justice that Socrares
challenges. Then Socrates outlines an ideal state that would be based
on absolute justice. In the foliowing selection he is asked how this
ideal could ever come about.

Aside from the specifics of Socrates’ argument, notice the way in
which public issues, for Socrates, are passionate personal concerns.]
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alh Socrates Glaucon continued, if you are allowed to go on like
m afraid you will forget all about the question you thrust aside
time ago; whether a society so constituted can ever come into
ence, and if so, how. No doubt, if it did exist, all manner of good
5"'v0uld come about. I can even add some that you have passed
fen who acknowledged one another as fathers, sons, or brothers
ays used those names among themselves would never desert one
er: so they would fight with unequalled bravery. And if their
7k went out with them to war, either in the ranks or drawn up
he rear to intimidate the enemy and acr as a reserve in case of need,
e all this would make them invincible. At home, too, I can see
advantages you have not mentioned. Bur, since T admit that our
mmonweairh would have all these merits and any number more, if
_came into existence, you need not describe it in further detail.
ve have now to do is to convince ourse?ves that it can be brought
T bemg and how. :
is is a very sudden Gnslaughr, sald I yeu have no mercy on my
illyshallying. Perhnps vou do not realize thas after 1 have barely es-
ped the first two waves, the third, which you are now bringing down
‘me, is the most formidable of all. When you have seen whar it is
and heard my reply, you will be ready to excuse the very natural
ears"whlch made me shrink from putting forward such a paradox for

you haci better waste no more time.
Well, said I, let me begin by reminding you that what brought us to

_ pends il every respect to the ideal of justice? Or shail we be sausﬁnd
comes as near to the ideal as possible and has in him a larger mea-
of that quality than the rest of the world?

That will satisfy me. :

f s0, when we set out to discover the essentml nature of justice and
stice and what a perfecti just and a perfectly unjust man would be
, supposing them to exist, our purpose was to use them as ideal pat-
terns: we were to observe the degree of happiness or unhappiness that
hexhibited, and to draw the necessary inference that our own destiny
Id be like that of the one we miost resembled. We d1ci not set out to
show_that these ideals cou§d exist in fact. 0
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Thar is true.

Then suppose a painter had drawn an ideally beautiful figure
plete to the last touch, would you think any the worse of him, if h
not show that a person as beautiful as that could exist?
No, I should not. :
Well, we have been constructing in discourse the parrern of an i
state. Is our theory any the worse, if we cannot prove it possiblet
state so organized should be acrually founded:
Surely not.
That, then, is the rruth of the matter. Bus if, for your satisfact
am to do my best to show under what conditions our ideal would i
the best chance of being realized, I must ask you once more to admi
the same principle applies here. Can theory ever be fully realized in Pr
rice? Is it not in the nature of things that action should come less clog;
truth than thought? People may not think so; bur do yOu agree or.ng
I do. :
Then you must not insist upon my showing that this construction’
have traced in thought could be reproduced in fact down to the last
tail. You must admir that we shall have found a way to meet your
mand for realization, if we can discover how a state might be constirn
in the closest accordance with our description. Will not that cont
you? It would be enough for nie.
And for me oo, :
Then our next attempt, it seems, must be to point out whar defect iy
the working of existing states prevents them from being so organize
and what is the feast change thar would effect a transformation inte
type of government—a single change if possible, or perhaps rwo: at.
rate let us make the changes as few and insignificant as may be, .
By all means. .
Well, there is one change which, as I believe we can show, wou
bring about this revolution—nort a small change, certainly, nor an ea,
one, but possible. g
What is ir?
I'have now to confront whar we called the third and greatest wa
But T must state my paradox, even though the wave should break
laughter over my head and drown me in ignominy. Now mark what I a
going to say.
Go on.
Unless either philosophers become kings in their countries
those who are now called kings and rulers come to be sufficiently 1
spired with a genuine desire for wisdom; unless, that is to say, politica
power and philosophy meet together, while the many natures who no
go their several ways in the one or the other direction are forcibl
debarred from doing so, there can be no rest from troubles, my dea
Glaucon, for states, nor vet, as [ believe, for all mankind; nor can thi

ld
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-ealth which we have 1magmed ever till then see the iight of
row to its full stature. This it was that [ have so long hung
ot saying; 1 knew what a paradox it would be, because it is
se that there is no other way of happiness ener for the state
he individual.

ates, exclaimed Glaucon, after delivering yourself of such a pro-
~mient as that, you must expect a whole multitude of by no means
- otible assailants to fling off their coats, snaich up the handiest
ad make a rush at you, breathing fire and slaughter. If you can-
dar gﬁments to beat them off and make your escape, you will learn
eans to be the target of scorn and derision.

7ell, it'was you who got me into this trouble.

65 and a good thing too, However, I will not leave you in the lurch.
shall have my friendly encouragement for what it is worth; and
ou may find me more complaisant than some would be in an-
your questions. With such backing 3 you must tr} to convince the

ill, now that I have such a pow rerful a]l‘v.

guing that philosophers should be k%ngs' Plato (or Socrates)
a5, émng ways with the demacratic tradition of Athens. Like other
snservative Athenians, he seems to have believed thar democracy
egenérated into mob rule. The root of this antidemocraric philoso-
hy was the belief that the mass of people was horribly ignorant and
nly the rare philosopher had true understancimg Plare expressed
isiidea in one of the most famous passages in the history of philes-
phy: the parable of the cave.]

ext, said 1, here is a parable to illustrate the degrees in which our
re:may be enll&,ilftﬂtd or unenlightened. Imagine the condition of
en living in a sort of cavernous chamber underground, with an en-
nce open to the fight and a long passage all down the cave. Here they
e beens from childhood, chained by the leg and also by the neck, so
at they cannot move and can see only what is in front of them, because
r.:hams will not let them turn their heads. At some distance higher up
_ ;hght of a fire burning behind them; and berween the prisoners and
he fire'is a track with a parapet built along it, like the screen at a
uppet-show, which hides the performers while thmf show their puppets
r.the top.

1 see, said he. :

Now behind this parapet mmgme persons casrvmg along various
ﬁc;a§ objects, including figures of men and animals in wood or stone
other materials, which project above the parapet. \Iaturally, some of
ese persons will be talking, others silent.

It is a strange picture, he said, and a strange sorr cf pr;soners.
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Like ourselves, I replied; for in the first place prisoners so confing,
would have seen nothing of themselves or of one another, except:
shadows thrown by the firelight on the wall of the Cave facing th
would they?

Not if all their fives they had been prevented from moving th
heads. i

And they would have seen as little of the objects carried past.

Of course.

Now, if they could talk to one another, would they not suppose ¢
their words referred only to those passing shadows which they saw

Necessarily.

And suppose their prison had an echo from the wall facing the;
When one of the people crossing behind them spoke, they could on
suppose thar the sound came from the shadow passing before thy
eyes.

No doubrt.

In every way, then, such prisoners would recognize as reality nothing
but the shadows of those artificial objects. h

Inevitably.

Now consider what would happen if their release from the chaj
and the healing of their unwisdom should come about in this way. Su
pose onie of them was set free and forced suddenly ro stand up, turn b
head, and walk with eyes lifted to the light; all these movements woul
be painful, and he would be too dazzled to make out the objecrs whos
shadows he had been used to see. What do you think he would say,
someone told him that what he had formerly seen was meaningless illg
ston, but now, being somewhar nearer to reality and turned toward
more real objects, he was getting a truer view?s Suppose further that h
were shown the various objects being carried by and were made to s3
i reply to questions, what each of them was. Would he not be perplexe
and believe the objects now shown him to be not so real as what he for
merly saw?

Yes, not nearly so real.

And if he were forced 1o look at the firelight itself, would not hi
eyes ache, so that he would try 1o escape and turn back to the thing
which he could see distinetly, convinced thar they really were clea
than these other objects now being shown to him?

Yes, .

And suppose someone were to drag him away forcibly up the steep
and rugged ascenr and nor fet him go until he had hauled him out into
the sunlight, would he not suffer pain and vexation at such treatment
and, when he had come out into the light, find his eyes so full of its radi=
ance that he could not see a single one of the things that he was now rold
were real?

Certainly he would not see them all ar once.
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He would need, then, to grow accustomed before he could see things
ar upper world. At first it would be easiest to make our shadows,
then the images of men and things reflected in water, and later on
fe things themselves. After that, it would be easier to watch the heav-
» bodies and the sky itself by night, looking at the light of the moon
stars rather than the Sun and the Sun’s lighr in the dayrime.

5 surely.

- .
Last of all, he would be able to look at the Sun and contemplate its
¢are, not as it appears when reflected in water or any alien medium,

itis in itself in its own domain.

‘nd now he would begin to draw the conclusion that it is the Sun
produces the seasons and the course of the year and controls every-
hing in the visible world, and moreover is in a way the cause of all thar
ad his companions used to see.

Clearly he would come at last to thar conclusion.

hen if he called to mind his fellow prisoners and what passed for
om in his former dwelling-place, he would surely think himself
appy in the change and be sorry for them. They may have had a prac-
¥ honouring and commending one another, with prizes for the man
vho had the keenest eye for the passing shadows and the best memory
or the ‘order in which they followed or accompanied one another, so
hat he could make a good guess as to which was going to come next.
Vould our released prisoner be likely to covet those prizes or to envy the
ien exalted to honour and power in the Cave? Would he not feel like
omer’s Achilles, that he would far sooner “be on earth as a hired ser-
nt in the house of a landless man™ or endure anything racher than go
-k to his old beliefs and live in the old way?

Yes, he would prefer any fate to such a life.

Now imagine what would happen if he went down again to take his
mer seat in the Cave. Coming suddenly out of the sunlight, his eyes
ould be filled with darkness. He might be required once more to de-
iver his opinion on those shadows, in competition with the prisoners
ho had never been released, while his eyesight was still dim and un-
eady; and it might take some time to become used to the darkness.
Theywould faugh at him and say that he had gone up only to come back
th his sight ruined; it was worth no one’s while even to attempt the
nt. 1f they could lay hands on the man who was trying to set them
ree-and lead them up, they would kill him.

 Yes, they would.

Every feature in this parable, my dear Glaucon, is meant to fit our
ier-analysis. The prison dwelling corresponds to the region revealed
us through the sense of sight, and the firelight within it to the power
the Sun. The ascent to see the things in the upper world you may take
anding for the upward journey of the soul into the region of the
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intelligible; then you will be in possession of what I surmise, since tha
what you wish to be told. Heaven knows whether it is rrue; but this
any rate, Is how it appears to me. In the world of knowledge, the
thing to be perceived and only with great difficulty is the essential By
of Goodness. Once it is perceived, the conclusion must follow tha
all things, this is the cause of whatever is right and good; in the vig
world it gives birth to light and to the lord of light, while it is itself s
ereign in the intelligible world and the parent of intelligence and
Without having had a vision of this Form no one can act with wisdg
either in his own life or in matrers of stare, .
So far as I can understand, I share vour belief, :
Then you may also agree that it is no wonder if those who by
reached their height are relucrant to manage the affairs of men. Th
souls long to spend all their time in thar upper world-—naturaily enog
if here once more our parable holds rrue, Nor, again, is it at all seran
thar one who comes from the contemplation of divine things to the'm
eries of human life should appear awkward and ridiculous when,
eyes still dazed and nor et accustomed to the darkness, he is compelle
in a law court or elsewhere, to dispure abour the shadows of justic
the images thar cast those shadows, and to wrangle over the notion
what is right in the minds of men who have never beheld Justice jtself;
It is nor at all strange. i
No; a sensible man will remember that the eyes may be confused
two ways-—by a change from light to darkness or from darkness
light; and he will recognize thar the same thing happens 1o the sonl
When he sees it troubled and unable to discern anything clearly, inst
of laughing thoughtlessly, he will ask whether, coming from a brighte
existence, its unaccustomed vision is obscured by the darkness, in whie
case he will think jrs condition enviable and its fife a happy one;
whether, emerging from the depths of ignorance, it is dazzled by exces
of light. If 5o, he will rather feel sorry for it; or, if he were inclined.t
faugh, thar would be less ridiculous than to laugh at the soul which ha
come down from the light. :
That js a fair statement.
If this is true, then, we must conclude that education is nor what ir1
said to be by some, who profess to put knowledge into a soul which do
not possess it, as if they could pur sight into blind eyes. On the contrary,
our own account signifies that the soul of every man does possess th
power of learning the truth and the organ to see it with; and thar, justas
one might have to turn the whole body round in order that the eye should
see light instead of darkness, so the entire soul must be turned away fro
this changing world, until its eye can bear to contemplate reality and that
supreme splendour which we have called the Good. Hence there may
well be an art whose aim would be to effect this very thing, the conve
ston of the soul, in the readiest way; not to put the power of sight into the
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e;-which already has ir, bur ro ensure that, instead of looking in
gng direction, it is turned the way it ought to be.
es, it may well be so.
ooks, then, as though wisdom were different from those ordinary
o5 as they are called, which are not far removed from bodily qua%z-
hat they can be produced by habituation and exercise in a soul
has not possessed them from the first. Wisdom, it seems, is cer-
thevirtue of some diviner faculty, which never loses its power,
: ggh its use for good or harm depends on the direction towards which
ed. You must have noticed in dishonest men with a repuration
sacity the shrewd glance of a narrow intelligence piercing the ob-
to-which it is directed. There is nothmg:, wrong with their power of
but it has been forced into the service of evil, so that the keener
ight, the more harm it works.
Quite true.
nd vet if the growth of a nature like this had been pruned from
iest childhood, cleared of those clinging overgrowths which come of
ny and all luxurious pleasure and, like leaden weights charged
ich affiniry to this mortal world, hang upon the soul, bending its vision
wards; if, freed from these the soul were turned round towards
: reality, t%een this same power in rhese very men would see the truth
eenly as the objects it is turned to now.
es, very likely.
Is it not also lll\ei), or indeed certain after what has been said, that a
‘can never be properly governed either by the uneducared who
oW nothmg r of eruth or by men who are altowed to spend all their days
i the pursuit of culture? The ignorant have no single mark before their
t which they must aim in all the conduct of their own lives and of
fairs of state; and the others will not engage in action if they can help
dreaming that, while still alive, they have been translated to the
ands of the Blest.
Quite true.
It is for us, then, as founders of a commonwealth, to bring compul-
n to bear on the noblest natures. They must be made to climb the
nt to the vision of Goodness, which we called the highest object of
owledge; and, when they have looked upon it long enough, they must
not be allowed, as they now are, to remain on the heights, refusing to
e down again to the prisoners or to take any part in their labours
and rewards, however much or little these may be worth.
Shall we not be doing them an injustice, if we force on them a worse
fe than they might have?
You have forgotten again, my friend, that the law is not concerned
wake any one class specially happy, but to ensure the welfare of the
Qmmonweaith as a whole. By persuasion or constraint it will unite the
ens in harmony, making them share whatever benefits each class can
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contribute to the common good; and its purpose in forming men ofy
spirit was not that each should be left to go his own way, but thar
should be instrumental in binding the community into one.

True, [ had forgotten.

You will see, then, Glaucon, that there will be no real injustic
compelling our philosophers to watch over and care for the other ¢
zens. We can fairly tell them that their compeers in other states
quite reasonably refuse ro collaborate: there they have sprung up,
a self-sown plant, in despite of their country’s institutions; no one
fostered their growth, and they cannor be expected to show grati
for a care they have never received. “But,” we shall say, “it is ng
with you. We have brought you into existence for your Country’s s
as well as for your own, to be like leaders and king-bees in a hive;
have been better and more thoroughly educated than those other
hence you are more capable of playing your part both as me
thought and as men of action. You must go down, then, each in
turn, to live with the rest and let your eyes grow accustomed to
darkness. You will then see a thousand times better than those who li
there always; you will recognize every image for what it is and kng
what it represents, because you have seen justice, beauty, and good
in their reality; and so you and we shall find life in our commonwea]
no mere dream, as it is in most existing states, where men live fightis
one another about shadows and quarrelling for power, as if thar we
a great prize; whereas in truth government can be ar its best and fr

from dissension only where the destined rulers are least desiron:
holding office.”
Quite true.
Then will our pupils refuse to listen and to take their turns ar sharin
in the work of the community, though they may live rogether for mos
their time in a purer air? .
Nos; it 1s a fair demand, and they are fair-minded men. No do
unlike any ruler of the present day, they will think of holding pow
an unavoidable necessity. =
Yes, my friend; for the truth is thar you can have a well-gover
society only if you can discover for vour future rulers a betrer w:
life than being in office; then only will power be in the hands of
who are rich, not in gold, but in the wealth that brings happiness
good and wise life. All goes wrong when, starved for lack of anyth
good in their own lives, men turn to public affairs hoping to 5natg
from thence the happiness they hunger for. They ser about fighting
power, and this internecine conflict ruins them and their country,’
life of rrue philosophy is the only one that looks down upon offices
state; and access to power must be confined to men who are notin
with it; otherwise rivals will start fighting. So whom else can you
pel to underrake the guardianship of the commonwealth, if not th
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D;.}j&Sides understanding best the principles of government, enjoy a
er life than the politician’s and look for rewards of a different kind?
here is indeed no other choice.

EFLECTIONS

e and territorial sovereignty were alternate but equally effective
tems of social organization in the ancient world. Both worked. Both
wcated jobs and rewards, arranged marriages and creared families,
ed the peace and fought wars. Neither was necessarily more just,
annical, expensive, or arbitrary. Yet each system created its own
iplex-world of ideas and behavior.
Caste and territorial sovereignty were not the only bases for
entity in the ancient world. In many societies, a person’s identity was
2sed on family ties of a different sort than caste. In China, the family
neage, constituting many generations of relatives, was particularly
portant. Almost every society in human history organized itself
nnd families ro a certain extent, and most societies also had a sense
multiple family units called clans or tribes. The Indian caste system
nly one variant of these multifamily systems, and some non-
11 societies had divisions resembling castes.
Family, clan, and tribe are still important determinants of identity
e modern world. In some societies, the authority of a tribal leader,
elder, or family patriarch rivals that of the state. Nevertheless, the
dern world is made up of states. We live according to the law of the
, not that of kinship. In the United States, one obeys the laws of
United States, regardless of who one knows. If the police pull you
r for driving through a red light, you do not say that your father
you permission or your uncle ordered you to drive through red
ts. In the territory of the United States, you obey the laws of the
nited States and the particular state in which yvou find yourself. When
en of the United States goes to Canada, he or she must obey the
of Canada. This is the world of states, of territorial sovereignty.
One.of the major transitions in human history in the last five thou-
d years has been the rise of territorial sovereignty and the supplant-
-of the authority of the law of the state over the rule of family, clan,
, and caste. This is what developed in ancient Greece twenty-five
ed years ago. It did not occur completely and finally with
sthenes or even with the rise of Greek democracy in the fifth cen-
B.C.E. Tribal alliances reasserted themselves periodically in Greece
tlsewhere, in the Middle Ages and in modern society. The estab-
hment of territorial sovereignty and ultimately of civil society, where
litical parties replaced tribes, was gradual and interrupted and is still
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continuing. Aristotle tells us that after Cleisthenes, Greeks took new
surnames based on their new civic “tribes.” That wouid have ended th
rule of the old family-based tribes, but we know the old tribal names.
did not disappear. A thorough transition would mean that political
parties would express entirely civic goals without a trace of tribal iden
tity, but that too is a process that still conrinues. In modern Ireland, fo
instance, one of the political parties, Finn Gael, means literally the Enb
of the Gael, In the wake of the U.S. invasion of [raq in 2003, many
Americans have learned how difficult it is to impose a system of territg
rial sovereignty on a society where tribal identities are strong. :

India today is also a modern state in which the law of the land
applies to all regardless of caste, family, or tribe. In fact, recent Indian
governments have ourlawed discrimination based on caste and created
affirmative action programs on behalf of Dalits, the outcastes or un-
rouchables. Nevertheless, Indian newspapers still run matrimonial ads
that specify caste, though international Web sites often do not.

Modern society encourages us to be many things. Family and cas
can still play a role. Religion ethnicity, national origin, even race are
given an importance in modern society that was ofren absent or irrele-
vant in ancient societies. But with the civic society produced by territ
rial sovereignty comes not only citizenship burt also a range of chosen
identities based on career, education, job, hobbies, friends, and a wid
range of living possibilities. These choices can sometimes overwhelm
Sometimes the indelibility of family, caste, or birth can seem a comfo
But over the long term of history, the range and choice of identities -
seem likely to increase, and more and more of them will likely be
volunrary rather than stamped on the birth certificare.




